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<a> Introduction 

 

Tourism is a key source of revenue for Kenya as illustrated by the ongoing inclusion of 

tourism development matters in policies, plans and programmes for Kenya’s economic 

growth. Tourism played a significant role towards the realization of the goals set out in 

the Economic Recovery Strategy for Wealth and Employment Creation, 2003-2007 

(Kenya Government, 2004). Kenya introduced its vision 2030, which is anchored on 

three pillars: achieving sustainable economic growth of over 10% per Lindaum, building 

a just and cohesive society and producing a democratic political system (Kenya 

Government, 2007). Tourism is identified amongst the six priority sectors of the Kenyan 

government to raise the national Gross Domestic Product growth rate to 10% per 

Lindaum (Ministry of Tourism, 2010). Since its independence, Kenya has continued to 

significantly rely on two forms of tourism: coastal tourism and safari tourism (Akama, 

2013). Safari tourism entails visiting places of abundant wildlife resources. It has given 

the country a niche position over her competitors such as Zambia, Tanzania and South 

Africa (Akama and Kieti, 2007; Sindiga, 1999). 

The Kenya Wildlife Service (KWS), a state corporation responsible for wildlife 

management, has custody over these wildlife resources, through national parks and 

reserves. However, the two premier forms of tourism (beach and safari tourism) have 

been heavily criticized because of a lack of or minimal benefits accruing to communities 

living adjacent to the protected areas (Homewood et al., 2019). The tourism development 

model adopted in the majority of developing countries has largely been pro-investor with 

little benefits, if any, accruing to the local communities who bear the cost of tourism 

development in their areas (Kieti et al., 2009; 2020). This chapter is based on a study that 

is intended to pilot methodologies that can give the rural poor of Kenya a voice in all 

aspects of tourism, including whether the sector’s development is compatible with their 

lives, what forms it might take, how communities are represented and the roles they 

might play within its development. It is driven by the need for social inclusion which is 

core to sustainability and inclusive tourism whereby those typically marginalized by, or 

excluded from tourism can be brought into the conversation and gain more control 

over tourism (Biddulph and Scheyvens, 2018). The communities included in this study 

are nomadic communities, for example, the Maasai who live in locations such as the 

Maasai Mara and Loita, and fishing communities on Wasini Island.  

 

<a>The Context  

 

<b>Maasai Mara and Loita 

 

The Maasai are a well-known East African community. They are seen as the flag-bearers 

of Kenyan and Tanzanian tourism. In terms of geographical location, Maasai inhabit 

some 150,000 km2of the savLindaahs and grasslands plains and uplands of southern 

Kenya and northern Tanzania (Salazar, 2015). They have close interaction with their 

environment. Their livelihood can be seen as a finely honed symbiotic relationship 

between local ecology, domesticated livestock, wildlife and people in resource-scarce 
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landscapes (Homewood et al., 2012). In Kenya, the Maasai Mara and Loita are two 

locations where the Maasai have inhabited the land. 

 

 

Figure 15.1: Research locations 

 
Source: Handbook editors 

 

Both Loita and Mara sit in the vast rangelands of the expansive Maasai landscape that 

straddles much of southern Kenya. With Loita’s serene tropical climate and forest 

ecosystem combined with Mara’s rolling plains of savLindaa, these rangelands represent 

contrasting but stunning beauty in their own right and form a home for a significant 

percentage of the world’s remaining free-ranging mammals. As such, the ecosystems 

denote critical ‘protected’ landscapes of global socio-economic and ecological 

significance. For instance the Maasai Mara appears on the tentative list of UNESCO 

World Heritage Sites since 2010 (UNESCO, 2021). Both locations are driven by 

contrasting community involvement models and approaches that inform the host 

communities’ perceptions towards possible and inherent tourism development, 

respectively.  

 

<b>Wasini Island 

 

Wasini Island is a peripheral island neighbouring the Kisite Marine National Park on the 

southern coast of Kenya. Wasini Island is situated north of the protected areas, about 
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1.5 km from the small town of Shimoni, the mainland harbour. From here, the dhow 

sailing boats (most of them are operated by islanders) leave for their trips to Kisite 

Marine National Park. The island has approximately 1,900 inhabitants (Job and Paesler, 

2013).Wasini Island is one where tourism is the community’s lifeblood. Majority of the 

residents support tourism in the heritage-rich island that is only 7km by 5km in size. 

Studies found that increased income from tourism led to population growth and improved 

standards of living, but did not necessarily contribute to poverty-reduction. Instead, 

tourism has displaced other livelihoods, such as small-scale fishery and subsistence 

agriculture (Job and Paesler, 2013). Indeed, marine and coastal tourism become one of 

the largest and fastest-growing tourism segments (Job and Paesler, 2013; Leposa, 2020). 

The chapter is structured as follows. The first part critically reviews existing 

methodologies that dominate research conducted on the Maasai Mara, Wasini Island and 

similar communities within the contexts of tourism development and sustainability. The 

second part describes the fieldwork undertaken by two researchers: how they immersed 

themselves in the daily lives of participants, their personal reflections, and how these 

were translated into diverse multifaceted methods that heightened the importance of 

proximity and fluidity in researching such communities. The third section concludes the 

chapter by reinforcing the need for research on marginalised tourism communities to take 

the critical turn by adopting methods that allow for proximity and fluidity.  

 

<a>A Review of Methodologies for Community-based Research in Kenya 

 

Studies on communities in Kenya, particularly in the Maasai Mara and Wasini Island, 

include a plethora of methods and methodologies. These follow a diverse contemplation 

of philosophical stances on how communities ought to be researched. In this section, we 

give an overview of methodologies used for researching tourism communities in the East 

African context. The emphasis on empirical study and primary data collection spans 

across the majority of research studies in this area. A growing preference for researching 

communities in groups can be seen in various studies on the Maasai community. Perhaps, 

the word ‘community’ calls for such a ‘collective’ approach, as exemplified in the work 

of Buzinde et al. (2014), who used a stratified focus group methodology when 

researching the Maasai community and wellbeing in Tanzania,and Kalavar et al. (2014) 

who used a similar focus group approach to study intergenerational perceptions on 

heritage in the same context. Similarly, Nyumba et al. (2020) researched the impacts of 

co-existing with elephants on human wellbeing in local communities around the Maasai 

Mara National Reserve in Kenya by conducting focus group discussions with community 

members in different locations.  

The use of focus groups in tourism research has mushroomed, but Morgan (1997) 

highlighted that if a natural setting is important in a study, then focus groups are limited 

as they are more concerned with verbal self-reporting of behaviour, where both 

participants and the setting are controlled. Moreover, researching individuals as a group 

may come with the various complexities linked to the term ‘community’. The basic 

characteristics that support the meaning of a ‘community’ such as shared locale, common 

ties and social interaction (Bernard, 1973) do not necessarily account for social and 

territorial groupings that are common in Africa (Kepe, 1999). Thus focus groups alone do 

not undercover enough for a more comprehensive understanding of the communities. In 
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some cases, researchers have used additional methods to triangulate data collected from 

focus groups. For example, Nyumba et al. (2020) also administered a questionnaire 

survey to sample households from twenty-six sub-locations in Trans Mara. Ariya et al. 

(2020) combined focus groups with interviews, questionnaires and observation in their 

study on the empowerment of Maasai women. 

The use of surveys and structured questionnaire remains common in studies 

relating to livelihoods and tourism (see, for example, Homewood et al., 2012; Job and 

Paesler, 2013; Luvanga, 2005). In a study on the socio-economic conditions of the 

Maasai in Kenya and Tanzania, Coast (2002) conducted a single round household survey 

between October 1997 and May 1998 to collect data on 1,545 Maasai households in 

Kenya and Tanzania using a standardized questionnaire. These data represented the first 

large-scale, cross-border comparable survey of socio-economic indicators for the Maasai. 

The study's structure was described as similar to that of a natural experiment with one 

ethnic group living in two very different nation-states. The use of questionnaires and 

surveys are most popular when a large sample is concerned with a need for 

generalisation. However, in their study on the impact of nature-based tourism in protected 

areas of low-income countries on regional economies and poverty, Job and Paesler (2013) 

conducted a three-month survey as part of a longitudinal study that began in 1985 and 

ended in 2009. The methodology was justified by the small size of the research area that 

would allow a complete survey of the whole economic region. Obtaining accurate 

primary data on people’s income and financial situation is problematic. The trust level 

between researchers and participants is the backbone of this kind of inquiry. Unlike Job 

and Paesler who established personal connections with their participants over the years, 

other studies have used secondary sources of household data. For example, Homewood et 

al. (2012) used secondary sources from a survey of over 1,000 households representing a 

broad cross-section of Maasai in pastoral rangelands. Their interpretation and analysis 

also drew upon published cluster and regression analyses, which identified groups of 

households with similar patterns of activities and variation in income across households. 

Such use of secondary data is problematic as it raises concerns on the methodology of 

data collection, accuracy, period of data collection, purpose for which it was collected, 

content of the data and whether permission was granted from participants for further use 

of the survey data. Alternatively, multiple site visits have proven valuable in reaching out 

to participants who display various vulnerability and marginalisation dimensions. This is 

seen in the work of Melubo and Carr (2019) on the development of indigenous tourism 

among the Maasai of Tanzania. Similarly, the work of Snyder and Sulle (2011) used one 

of the author’s two-year experience managing a community-based conservation NGO in 

northern Tanzania to understand how tourism improves the livelihoods of the Maasai in 

Tanzania. Thus, multiple visits allow the researcher to gain practical knowledge over a 

period through daily hands-on engagement in various issues. 

Another way of facilitating dialogue is with photography (Benson et al., 2012; 

Liebenberg, 2009). It offers marginalised groups an opportunity to reproduce their own 

understanding of their world as opposed to dominant representations and allows them to 

take the lead in inquiries. Photography can be used in the form of self-made images or 

existing images. Either way, it creates “an opportunity for the researcher to enter into the 

participants’ private worlds—worlds to which the researcher would ordinarily have no 

access” (Liebenberg, 2009, p. 448). Benson and co-authors used digital photography to 
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better understand the lived experience and development perspectives of Maasai women. 

This method, alongside participant observation and in-depth interviews, allowed Maasai 

women to powerfully articulate their concerns and ideas about development and social 

change. 

On the other hand, Homewood et al. (2009) used published family portraits to 

capture qualitative, household-level pictures of livelihoods and livelihood change among 

pastoralist communities in East Africa. The insights from these analyses were later 

incorporated with a survey (see Homewood et al., 2012). Similarly, Serneels et al. (2009) 

used family portraits in a small sample of households to bring additional depth to the 

quantitative data for the Mara, Amboseli, Tarangire, and Longido regions in Kenya. In 

the study of livelihoods, family portraits can be used to inform, enrich, and support the 

conclusions of wider quantitative analysis by providing narratives of livelihood aspects 

difficult to capture with quantitative methods. They also give a historical timeline 

perspective that cannot be addressed by ‘snapshot’ surveys (Homewood et al., 2009; 

2012; Serneels et al., 2009).  

Studies on Maasai communities often include observation, a primary method that 

enables researchers to learn about the activities of the people in their natural settings. For 

example, Ariya et al. (2020) employed the observation technique alongside other methods 

to investigate Maasai women’s empowerment. Participating women were followed to 

their homes to establish their livelihood changes after joining a community empowerment 

programme. However, many studies claiming use of this method do not sufficiently 

document findings gathered from the observation. For example, Benson and co-authors 

prioritise the presentation and discussion of data collected via interviews and 

photography. Similarly, Jandreau and Berkes’s (2016) study on how Maasai herders 

interpret environmental change discussed mainly findings from focus groups, interviews 

and conversations with two herders during walks. 

An interview is a popular method for researching Maasai communities. Broekhuis 

et al. (2018) conducted 747 semi-structured interviews with the Maasai Mara community 

of Kenya to determine which factors influenced people's attitudes and behavioural 

intentions towards predators. Woodhouse and McCabe (2018) researched the notion of 

wellbeing for the Maasai community in Tanzania by conducting 26 semi-structured group 

interviews across the four villages. Interviews are often carried out with the assistance of 

local Maasai field assistants fluent in Maa (the Maasai language), Swahili, and English. 

Studies on communities from Wasini Island also used the interview as a primary method. 

For example, McClanahan and Abunge (2019) researched common‐pool governance 

principles and co-management arrangements for natural resources within East Africa 

communities, including Wasini Island. Interviews via a standardized questionnaire were 

carried out with leaders, members, and non-members from formal institutions. This study 

echoes the importance of using locally trained enumerators. For group interviews, 

Woodhouse and McCabe (2018) further highlighted the difficulties of sampling because 

of logistical difficulties of bringing together a diverse group from different households in 

a sparsely populated landscape. They used local knowledge and contacts to pre-arrange 

interviews. 

The discussion above points towards an inclination to use mixed methods in 

researching tourism communities such as the Maasai. Additionally, the application of 

qualitative methods is still comparatively scarce (Wijesinghe and Mura, 2018) as there is 
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a general tendency towards using more quantitative approaches. With comparatively low 

levels of literacy, the characteristics of these communities present methodological 

challenges that need to be explicitly acknowledged and considered in research. 

Additionally, the livelihoods of these communities within the tourism sector are very 

complex, hence requiring methodological rigour and acknowledgement of their lived 

experiences. Any method that neglects the voices of the poor and vulnerable in society is 

not sustainable in researching these communities (Wijesinghe et al., 2019). At the same 

time, innovative or creative research methods have become increasingly popular over the 

last few decades. Researchers are encouraged to adopt and access experiential knowledge 

of research participants as well as of their own. This is based on the understanding that 

knowledge and how we see the world can come in many ways and in different forms 

(Eisner, 2008). Therefore, ‘methodological diversity’ can bring new ways of knowing. 

Furthermore, a method that reflects the community’s way of interacting and knowing is 

most appropriate in order to bring an authentic and closer understanding of the 

community’s everyday worldviews (Wilson et al., 2019).  

 

<a>The Study 

 

This research project: ‘How pro-poor is rural tourism in Kenya? Exploring methodologies 

for sustainable models of social, economic and cultural inclusiveness’ was a study 

conducted at three study sites (Loita, Mara and Wasini) in Kenya in 2019. The intention 

was to pilot methodologies that can give the rural poor, especially nomadic communities 

in these locations, a voice in all aspects of tourism, including whether the sector’s 

development is compatible with their lives, what forms it might take, how communities 

are represented and the roles they might play within its development. Such communities 

are usually passive recipients of tourism activity, responding to external stereotypes, and 

their voices hardly appear in tourism development.   

Fieldwork was initiated with an inception workshop held in Nairobi in March 

2019 with forty-five tourism stakeholders and academics from two partnering institutions, 

one from the UK and one from Kenya. Tourism stakeholders included: 

● Kenya Association of Tour Operators (KATO);  

● Kenya Wildlife Service - Narok County;  

● Kenya Wildlife Service -Masai Mara Research Station;  

● South Rift Association of Landowners (SORALO); 

● Loita, Masai Mara Wildlife Conservancies Association-Narok;  

● Amboseli Ecosystem Trust- Kajiado;  

● Wasini Boat Operators;  

● Kisite Community Boat Operators – Kwale;  

● Kenya Tourism Board;  

● Wasini Women Board Walk- Kwale;  

● Ecotourism Kenya, Tourism and Wildlife - Narok County;  
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● Ministry of Tourism;  

● Kenya Community Based Tourism Network;  

● Koiyaki Guiding School and Sustainable Travel and Tourism Alliance- 

Nairobi. 

 

Overall, there was consensus that contemporary research into marginalised 
communities in Kenya’s tourist destinations was incomplete if there is lack of active 
community participation in research processes aimed at addressing issues surrounding 
tourism development in their regions. Furthermore, such communities were passive 
recipients of tourism, responding to external stereotypes and their voices hardly appeared 
in tourism development discussions. The project’s premise was that a greater voice in 
determining the tourism agenda at a local level would also enhance economic benefits to 
the country’s poorest rural communities. The project centred on methodological capacity 
development, focusing on increased understanding of indigenous approaches to 
knowledge, understanding and self-representation as the basis for a tourism agenda. 

At the onset of the study, two key questions arose. First, how much separation can 

be allowed between participants and the researcher when trying to understand 

marginalised communities, and second, is it possible to capture 'marginalisation' through 

pre-set questions either via interviews and/or survey questionnaires? An analysis of 

existing methods used by Kenyan authorities (listed above) found the preferential use of 

survey questionnaires. Our approach to the field was based on the belief that proximity is 

fundamental, especially with participants who have low levels of literacy and whose 

‘voices’ and experiences of marginalisation may not be entirely captured in current 

discourses about tourism communities and their participation in tourism development. 

We also wanted to overcome the issue of power dynamics in such communities for 

example allowing women's voices on tourism development to be heard. We therefore 

proposed to use an approach that would favour proximity to participants while also 

allowing an easier flow of ‘ways of knowing’ in methods used during data collection.  

 

<a>Our Approach: ‘Rapid Immersion’, Proximity and Fluidity 

 

In general, ethnographic practice requires researchers to live and/or work among groups 

of people for extended periods and create the emic understandings of human experience, 

which are communicated through rich accounts (Lugosi, 2009). More recently, others 

have advocated for the possibility of ‘focused ethnography’. This method is typically 

short-term, has an interest in a specific research question, and involves a researcher/s with 

insider or background knowledge of the cultural group and uses intensive methods of data 

collection and recording (Knoblauch, 2005; Morse and Richards, 2002). Unlike the long 

term nature of traditional ethnography, focused ethnography occurs in various episodic 

short term visits where the goal of the process is to examine an explicit question targeting 

a smaller number of participants rather than a population at large. The approach 

encourages rapid immersions that use      multiple sources of data such as observations, 

audio and video and also generates a large amount of topic-specific data from multiple 

sources such field notes, interviews, artefacts. An important characteristic is the 

collective nature of the approach where data is collected and analysed by multiple team 

members as a group (Higginbottom et al., 2013).  
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In this study, the fieldworkers, who are also co-authors of this chapter, comprised 

of a male (Nelson) and female (Linda) researcher, both of Kenyan origin and ability to 

speak and understand Kiswahili. From the start, they were deeply involved in formulating 

research questions and identifying key objectives for the project. They made several visits 

to various locations and used multiple sources of data such as observation, audio and 

photography to collect intensive data from the sample population. They also converged 

regularly during and after fieldwork to review and discuss their data. Linda and Nelson 

engaged and immersed themselves in the Maasai and fishing communities’ way of life. 

This yielded rich information about the community, which would be unlikely when using 

framed questions in a questionnaire. It also allowed them to be near and share the space 

of communities. This proximity is defined as “the physical, social and cultural proximity 

of research staff to the community under study and to prospective research subjects” 

(Simon and Mosavel, 2010, p. 3). They used diverse methods appropriate and emergent 

from the situation (fluidity). In this way, the traditional conduct of ethnography was 

successfully adapted. 

In the next section, we describe their journeys in a six-week-fieldwork immersed 

with the Maasai community and the fishing community on Wasini Island. We use 

extracts from Nelson and Linda’s diary to describe how this research was conducted, the 

methodological choices they made as they were exposed to the local communities, and 

their reflections on these choices’ suitability at multiple stages. Described as a ‘quilt 

making’ process, they were essentially deploying methods, strategies, and research 

materials, which were accessible (Becker, 1998, p. 2). As Nelson et al. (1992) contended, 

what researchers choose as their research practices are dependent      on the question that 

is asked and the research context. It also depends on “what the researcher can do in that 

setting” (Denzin and Lincoln, 2005, p. 4). Thus, if the researchers have to initiate or 

construct new tools, as a quilt maker must do, they will do so (Denzin and Lincoln, 

2005). In essence, the innovative researchers are what Alasuutari (2004) refers to as the 

up-to-date and well informed, who use creative methods in their research. 

 

<a>The Journey of ‘Rapid Immersion’  

 

Engaging with communities in their daily activities can help researchers understand their 

ways of life while fostering a relationship of trust in a mLindaer that allows outsiders to 

be inquisitive without necessarily being intrusive. The need to understand and exhibit 

behaviours that are culturally appropriate is crucial to be part of communities and to 

exercise sensitivity on cultural matters. It was against this backdrop that Linda and 

Nelson began their journey of immersion. 

 

<b>Stop One: Homestead at Loita 

 

On the first day, after travelling by road for about two and a half hours, Linda and Nelson 

met their host family including the Chief and his son, Fred. It was another thirty minutes 

of rough road through the forest where one could not imagine any human activity 

although the area is sparsely inhabited. The Chief was rather quiet during the journey, 

possibly pondering on what Linda and Nelson had come to do in the village. Linda 

recollected how amazed she was by the compound’s size, the modern house walled with 
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timber and roofed with iron sheets and Fred’s stepbrother’s stone built house where they 

were accommodated. The Chief had three wives, each with her own relatively modern 

house where she lives with either their grandchildren or the employed herdsmen. The 

Chief lived on his own within the homestead and took turns to visit his wives and vice 

versa. It was uncertain how many children the Chief had as in the Maasai communities, 

usually, families do not disclose the number of children to strangers, they quantify them 

in terms of being ‘numerous'. 

Fred welcomed them to the modern stone-built house that would be their home for 

a week while conducting research. His stepmothers had prepared dinner. Simon and 

Mosavel (2010) emphasised that physical proximity is not simply the distance between 

researcher and participant, but is greatest when the researcher enters participants’ homes 

and private spaces. During the meal, the two researchers learnt from their hosts that the 

water they drank is harvested from the rain. The conversation revolved around Maasai 

culture. Linda realised her limited knowledge about emotions in animals: 

Intriguing was that Maasai cows have characteristics similar to those of 

human beings for example, calm, friendly, loners and social. I have not had 

a keen interest of livestock and this was new to me. Coming from a 

community where livestock is not in large quantities, comparing animals in 

large quantity is a new thing to me. 

The next morning began at 7am with Nelson assigned to spraying cattle and Linda to 

observe and learn how the women interacted with the cattle. In the morning before the 

herdsmen leave with cattle for grazing, women (the Chief's wives and his daughters- in 

law) do the milking. It was at this point that women identify cows that are unwell and 

should not go for all day grazing. Their engagement in the daily chores of the community 

produced social proximity that facilitated interactions. 

Nelson joined the herders to spray over 700 heads of cattle. He fetched several 

rounds of water, did actual spraying, and pumped the sprayer. While on his jobs, Nelson 

engaged in several conversations with herders. Meanwhile, Linda went to open the goats 

and sheep sheds. A walk followed this to the farm, where the women would ask her about 

herself and her family. She joined in some house chores and later helped carry water from 

the water point with the help of donkeys. Linda recollected the water point to be the place 

where the communal spirit of women could be seen: 

Not all the women would go to the water point, the women took turns. I 

observed the water place to be a meeting place particularly for women and 

animals, the former find a place to gossip while they carry out their laundry 

duties and take opportunity to bathe, the animals find a place to quench their 

thirst.  

 

Although she was able to use Swahili, Linda faced various challenges in communicating 

to the Maasai women due to their low level of literacy: 

I felt that I did not get much information as I had anticipated, perhaps I did 

not ask  the right questions or not able to translate well into Swahili so I was 

faced with some frustrations with my data collection today. Or perhaps it is 

the little tourism related activities in the region that may result in our research 

being somewhat irrelevant. Nevertheless, engaging in the daily activities was 
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refreshing and exciting.  Another sense of achievement was when I had to 

fetch the donkeys that had gone across the field to a different herd of cows 

and Zebras, and bring them back to the water collection point. I have never 

felt so close to wildlife. 

The remaining four days at Loita were spent in a similar way with additional tasks such 

as the morning milking, fetching firewood in the scorching sun and helping in cooking. 

On a visit to a different Boma (Livestock enclosure) 3km away, the researchers spoke to 

a 78-year-oldMaasai man and his daughter about their views on tourism in the 

community. The same day, they ate lunch at a young Maasai’s (who was also a guide 

during their stay) house and learnt about how access to education allowed him to obtain a 

Diploma in Tourism Management while keeping a farm and livestock. In general, Linda 

and Nelson held distinct roles during their stay. The gendered roles were clearly 

demarcated. The daily walks to the water point was time for Linda to connect with the 

Maasai women and learn more about her hosts: 

Jocelyne, Rose and I take the calves to feed as the two gossip about their lives 

and all that goes on in homestead. I found out that Roselyn is five months 

pregnant with her third child. Her two older ones are both below five. 

Nevertheless, daily task, as these, must be carried out. 

Linda also learnt about the important daily responsibility of watering the calves that can 

only be done by women in homesteads that have livestock: 

In this village, only a few families own large herds of cattle and many have 

only few cows sufficient for a family's daily milk production. Therefore, for 

Mepu’s (the Chief) homestead, the young women bear the responsibility of 

the calves and are cautious to return them home immediately because their 

father-in-law maybe watching from a distance and timing their journey. 

 

The Chief was rarely seen except in the morning as the herds of cattle are led 

away for grazing and during their return in the evening. During the day, the Chief is 

usually indoors and served meals /tea by the youngest wife. The regular rounds of rich 

milk and sugary tea became a ritual that both Linda and Nelson had to be accustomed to. 

Together, a number of their assumptions had changed during the immersion: 

What I should also mention is the amount of flies in the homestead. Too 

many! It is an uncomfortable sight for me to see children surrounded all 

around their faces by houseflies. The kitchen areas too are infested with these 

insects. But, usually, houseflies are a sign of wealth. I presume the number 

flies is commensurate to the number of livestock at the homestead. This 

shows the social construction of reality. As an outsider, we carry assumptions 

that a home infested with too many houseflies is a sign of poverty when 

actually the opposite is true, a sign of wealth, at least within the Maasai 

culture (Linda). 

 

By staying within the community they were able to understand that the Maasai's 

identity of owning livestock is considered as wealth, and engagement in farming was an 
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alternative livelihood. By speaking to the eldest in the community, they found out that 

kwawaMaasai,mkonowakulianingombenawakushotonikilimo translating to ‘the Maasai’s 

on the left hand are endowed with livestock and on the right hand is farming. The two are 

parallel to each other if economic sustainability is to be achieved’. At another level, they 

understood that children are also part of the Maasai wealth. This partly explained the 

traditional way of having many children according to Maasai culture. The more children 

one had, the wealthier they were considered. This might also be a pragmatic 

consideration where polygamous families were considered useful given the large 

quantities of livestock a family possessed. 

On their last day at Loita, Linda and Nelson visited the local school to speak to 

the head teacher and listened to his story on matters of the Maasai community and 

tourism. Education had played a big role in transforming the Maasai way of life. During 

their stay, the researchers found some evidence that the Maasai had embraced modernity, 

for example, farming, style of dressing and the practice of religion. Polygamy was slowly 

phasing out in recent generations because of affordability/ sustainability of livelihoods in 

modern times, and children were being sent off to school. However, the head teacher 

noted that the Loita community considered themselves marginalised by the government 

in terms of infrastructure. They were faced with challenges of impassable roads, a lack of 

bridges such that when there is a heavy downpour, they could not cross to the other side 

of the river. At the end of that last day, Linda recalled the sadness of bidding farewell to 

the host family: 

We exchanged our contacts with some of the family members, for me, I had 

made friends with the young women of the homestead, Rose and Jocelyn, our 

guide Benny and of course Fred who hosted us. We had been here for 6 days 

(Saturday- Thursday) and personal relations had been established. We gave 

the three wives some groceries as a thank-you for letting us into their family 

and hosting us. In return, Fred’s mum (the first wife) gifted me with a beaded 

bracelet that she had made herself and the second wife gifted me with a 

beaded necklace, also crafted by her.  

It was on the last evening that Nelson was able to interview the Chief.  

 

 

 

 

<b>Stop Two: Sekenani Gate-Maasai Mara 

 

The Maasai at Sekenani is different from the Maasai at Loita. The latter being quite rural 

and remote. The journey to Sekenani was about two and a half hours long. Linda sought 

an opportunity to talk to the bus conductor and hear his views on tourism. Linda and 

Nelson spent three nights at the Maasai cultural village (about 1.5 kilometres to Sekenani 

Gate of the Maasai Mara National Reserve (MMNR). On arrival, they were welcomed 

with dance and songs by the morans (Maasai men). Women performed their dances 

separately. Outside the cultural village, the morans performed their dance as a way to 

welcome visitors, and after a few moments of dancing and jumping, the two researchers 

were led through the gate to the cultural village where women awaited to perform their 
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dance. They were then escorted to the manyatta (settlement consisting of huts and 

livestock enclosures) that would be their home for the duration of the stay.  

In the evening, a sheep was slaughtered to celebrate the arrival of guests. The 

slaughtering process of animals was a man’s job, and it was taboo for women and 

children to be present. This was followed by a naming ceremony: 

We sat around a bonfire as we enjoyed the eating the meat and we got an 

opportunity to be given Maasai names. Harry the foreign visitor was named 

Lekshen, Nelson was named Ole Munyak whilst I was given the name Nasieku 

meaning timely blessing (Linda). 

 

To the Maasai community, perhaps to receive guests was considered a blessing as 

there was an economic benefit from the visit. On the second day, Linda and Nelson 

immersed themselves into the cultural village activities, including cooking, washing 

clothes and utensils, spraying livestock and taking guests for hiking up the hills. It 

became obvious that there were fewer cattle in view and a visit to a homestead confirmed 

that cattle are locked due to the limited space at the cultural village: 

Tourism has left little room for the community to keep up with the traditions 

of Maasai people. Whilst at his uncle’s home we got a chance to ask a few 

questions to the old man who confirmed that tourism is considered beneficial 

to the Sekenani community.He also confirmed that because land at Marahas 

been demarcated and title deeds issued to each land owner, land has become 

lesser and lesser to allow large-scale livestock keeping (Nelson). 

 

On one occasion, Linda and Nelson had to take guests to the forest accompanied 

by two warriors, their host and a guide. Halfway into the trip, Linda, the host and the 

guide decided to retreat to the village but stopped by the local camp for some soft drinks. 

At this point, Linda raised a few questions to the host, but she was constantly interrupted 

by the guide: 

This is the point where my voice as a woman was totally subdued. I tried 

interviewing the host but the guide did not let me. Every time I attempted to 

ask a question, he (the guide) interrupted in Maa language. It was difficult but 

whenever he (the host) got a chance he tried to respond to my questions. Is 

this a confirmation that women’s voices are silenced by the men? 

 

Other activities included toilet cleaning, going to church, and night bonfire stories 

animated by children and Moran songs. As Linda and Nelson interacted with the 

community via these activities, questions were posed, and answers provided. The Sunday 

service at church was not to be missed. It was a time when women, children and dogs 

went to church. Linda recalled: 

Children are all ready and in good time for church but the mothers have 

delayed as they are left cooking and preparing lunch, so that when church 

service is over, there will be some food for children to eat. The older children 

take with them their younger siblings and head to church ahead of their 

mothers. At church, it is a place where the women find their voice. Their 
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voices are not silenced. Perhaps attributable to the significant absence of men 

at church.  

 

On her way back that day, Linda had lunch with the women and children while 

awaiting the arrival of tourists. This interaction represented an important form of social 

proximity where relationships were formed with members of the community. During this 

time, they shared stories about Maasai culture, focusing on girls and young women and 

their marriage rites. When it was time to leave the cultural village, the researchers’ 

emotions were different from Loita. 

Surprisingly, the sad emotions I experienced when leaving Loita did not 

engulf me here at the village although I had formed friendships with the 

children, not the women. Perhaps it was due to the shorter length of stay at 

Sekenani or the commodification that made the emotions less personified 

…?! (Linda). 

 

<b>Stop Three: Mombasa-Wasini 

 

During their two-day fieldwork on Wasini Island, the researchers were hosted at Shimoni 

by a local resident who worked for the Kisite Community Boat Operators Association. 

Shimoni Peninsula is located on the south-east coast, 10 minutes by ferry to Wasini. 

Islanders from Wasini carry different tourism activities to the Maasai from Loita and 

Sekenani. Locals have started small businesses for their livelihoods, but the majority 

depend on fishing. The main tourism activity is the Kisite Mpunguti Marine Park, the 

women’s walk-board along with the coral garden and mangrove forest. 

 

On their first day on Wasini Island, Linda and Nelson received a guided tour and learnt 

about a women’s group founded in 1978 whose proceeds go towards funding education, 

purchasing drugs for dispensing, remuneration of the nursery school teacher and purchase 

of chemicals to treat harvested and stored rainwater. Through their conversations, they 

found out that the group faced two significant challenges: lack of advertising/marketing 

and vandalism of the boardwalk by the youth. Linda noted that Wasini islanders are 

related thus “...an attempt to punish or restrain the youth would be viewed as being 

individualistic...” Kisite Mpunguti national reserve was not considered beneficial to the 

community as all the proceeds go to the government. The island has community-run 

hotels, which have provided employment to locals. There are two restaurants run by 

locals and mainly provide catering to tourists from the marine park. 

The researchers got to see fishermen leaving early in the morning and returning in 

the evening “the young men run the boat tours to the marine park whilst the women are 

left behind in the homes to carry out daily chores” (Nelson). The stay allowed them to see 

the daily difficulties faced by islanders such as the commute to work on mainland 

Shimoni which cost 50 Kenyan shilling per person per crossing and 100 Kenyan shillings 

for a return, adding up to an unaffordable monthly expense. Another cohort that did the 

daily crossing on the boats is secondary school pupils who attend schools on mainland 

Shimoni as there is no school on the Island. They also found that islanders and pregnant 

women faced difficulty accessing healthcare facilities, as there was no hospital on the 

island. 
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On their first evening, they sat at sunset with a Wasini Island resident who was a 

boat mechanic. Nelson noted, “the emotions of this old man ran high as he expressed 

much anger with the government given its abuse of power that has led to marginalising 

his community”. On the second day, there was an opportunity to meet the island 

chairperson. It was a brief discussion and mainly dwelt on the island's history, focusing 

on two villages Mkwiro and Wasini. The islanders were helpful and suggested that they 

speak to the Chief, who unfortunately had travelled. A resident quickly mobilised three 

gentlemen, one of whom was the Assistant Chief. It gave Linda and Nelson the 

opportunity of an informative discussion, and they recorded views on how religion has 

influenced the cultural identity of the people of Wasini Island, the evolution of tourism, 

the marginalisation of the people of Wasini Island given that cultural identity was not 

included in the model of tourism. They found that the focus on tourism activities has been 

the marine national park. Yet, the locals considered that they had a rich culture to display 

to the rest of the world. In general, data gathering at Wasini Island included community 

home visits, unstructured in-depth interviews with elders and middle aged residents both 

in their homes and in boats (to and from Wasini), participant observation and 

photography. 

 

<a>Discussion  

 

In this study, researchers experienced physical, social and cultural proximity with 

communities. Having a male and a female researcher gave both genders a 'voice' in the 

research process. Linda's proximity with Maasai women encouraged a sense of trust and 

dialogue. Similarly, Nelson's closeness with the morans allowed for various experiences 

to be 'lived' and discussed in a strongly patriarchal community. Moreover, both 

researchers being Kenyan and speaking Swahili, also enabled linguistic and cultural 

proximity to various extent and this facilitated the rapid immersion process. While 

ethnography emphasises proximity as a precondition in researching cultural contexts, the 

flow of methods remains in the control of the researcher. In this study, methods were 

guided by the situation and to some extent by participants. Interactions and conversations 

were interspersed with interruptions yet intimate with the mundane of the community. 

Such fluidity was essential as it allowed a fair terrain, much needed when researching 

marginalised communities.  

Through participant observation, attention was paid to the community’s everyday 

life in various points of focus around which community life revolves for example, at the 

host family's livestock spraying, which was done once weekly to prevent the animals 

from tick infestation, daily chores including taking calves to the water point by the young 

women, grazing of cows by the morans and morning and evening milking of cows by 

women. Through these, the researchers' proximity to the everyday lives of these 

communities meant that a rich understanding of their daily experiences was captured. 

Furthermore Lugosi (2009) stated that ethnographers should be sensitised to the 

problematic nature of power inherent in relationships between informants and them. On 

Wasini Island, given the religious inclination, where non-tourist visitors on the island are 

received to an extent with suspicion, the researchers' presence in Shimoni and staying 

with a local was the most appropriate way to address this problematic nature of power. 

Thus living with and doing as the community was a crucial aspect of the fieldwork. It 
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helped build rapport with the communities and facilitated entry into a community’s way 

of life. 

Further qualitative data was collected through conversational methods, namely 

simple talks and storytelling, in order to capture emic views on tourism and its influence 

on lives. Such qualitative approaches allowed stories to be told from participants’ 

viewpoints, building a more holistic and possibly honest reflection of their lives. 

Photography was used to capture many of the mundane activities in which the 

communities engaged. The use of visual images can capture knowledge that is hidden, 

elusive, or hard-to-put-into-words which would be ignored or remain hidden without the 

use of visual forms (Weber, 2008). In the Maasai communities, photography was 

accepted due to their exposure to tourists where photography is common practice. 

However, at Wasini, expectations were different, given that the island is a Muslim 

demographic majority. Permission from participants was sought in all locations. 

Advocating for proximity and fluidity on the field is also supported by contrasting 

interactions experienced at each stop. Loita was the epitome of immersion, with both 

researchers engaging fully in the daily lives of the community. It allowed trust to be built 

with participants. By engaging in the same activities as the Maasai, researchers were able 

to experience the same difficulties they face each day, although for the community, these 

hardships had been normalised largely. Longer stay on the field also allowed deeper 

reflections by researchers, which lead to more fluid approaches to collecting data. In 

Sekenani, the researchers were treated more like tourists despite participating to some 

extent in similar activities as the Maasai at the cultural village. Residents at the village 

were entirely consumed by the provision of the Maasai experience to the tourist, and 

engagement with researchers was a distraction. The latter’s lodging in a furnished hut 

exemplifies not only the commoditisation of the experience but also demarks a distance 

between the researchers and the community they wanted to become part of.  The flow in 

data collection was also limited as the village was a tourist attraction, and the sole 

endeavour of the Maasai community was to sell the experience, and they had little time to 

spare for long conversations. Finally, the remote stay in Shimoni and the daily commute 

to Wasini Island allowed the researchers to experience the difficulty of a tourism 

community which has limited access to school, hospital and other amenities.  Despite not 

living on the island, they were able to capture an essential picture of the deprivations of 

Wasini residents.  

Beyond the need for methodological advancement in researching marginalised 

tourism communities, this study raised significant questions and emotions from 

researchers based on their exposure to communities' whose daily lives are characterised 

by ongoing poverty and inequalities. Tzanelli (2018) spoke of the danger of representing 

the 'other' faced by the 'privileged gazers'. Thus researchers and the styles and methods 

they use are significant in the representation of these communities, as this gets translated 

in wider intellectual and policy networks.   

 

<a>Future Directions 

 

There is no blueprint to achieving sustainable tourism development. However, it is 

important to ensure research that is meant to influence tourism development represents 

the views and experiences of those whose lives have become tourism products. The 
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Maasai communities at Loita and Sekenani, and the fishing community in Wasini, play 

significant roles in Kenya's tourism industry. Hence, ensuring their voices are heard and 

represented is a sine qua non. So far, research-wise, there are a number of factors that 

prevent this from happening: the over-reliance on survey questionnaire and/or pre-set 

questions by government and other tourism authorities; the lack of experience and skills 

of government researchers; and the ethical considerations around researching 

marginalised communities. The dimension of fluidity is in itself ethically challenged. 

Nowadays, research requires an ethical approval of all methods before going onto the 

field. However, in this study, it was evident that it is important that the researcher be 

allowed to be the 'quilt-maker', embracing diverse methods and ways as appropriate to the 

situation. Studies on sustainable tourism often include marginalised communities. A shift 

towards more proximity when researching these communities and the acceptance that 

field methods are fluid and cLindaot be pre-determined would be important steps in 

including marginalised tourism communities in the sustainability debate. 

 

<a>References 

 

Akama, J.S. and D.M. Kieti (2007), ‘Tourism and socio-economic development in 

developing countries. A case study of Mombasa Resort in Kenya’, Journal of Sustainable 

Tourism, 15(6), 735–48. 

Akama, J.S. (ed.) (2013), Tourism Development in Kenya: Critical issues, 

Challenges and Alternatives in the New Millennium, Nairobi: East African Educational 

Publishers. 

Alasuutari, P (2004), ‘The globalization of qualitative research', in C. Seale, G. 

Gobo, J.F. Gubrium and D. Silverman (eds.), Qualitative Research Practice, London: 

Sage, pp. 595–608. 

Ariya, G., C. Sempele and F. Simaloi (2020), ‘Local Maasai Women 

Empowerment through Employment Opportunity: Lessons from Base Camp Maasai 

Brand in Maasai Mara, Kenya’, in Sustainable Human Resource Management in 

Tourism: African Perspectives, Cham: Springer International, pp. 143–155. 

Becker, H.S. (1998), Tricks of the Trade, Chicago: University of Chicago Press. 

Bernard, J. (1973), The Sociology of Community, Glenview, IL: Scott Foresman. 

Biddulph, R. and R. Scheyvens (2018), 'Introducing inclusive tourism', Tourism 

Geographies, 20(4), 583-588.  

Broekhuis, F., M. Kaelo, D.K. Sakat and N.B. Elliot (2018), ‘Human–wildlife 

Coexistence: Attitudes and Behavioural Intentions towards Predators in the Maasai Mara, 

Kenya’, Oryx, 54(3), 1-9. 

Buzinde, C.N., J.M. Kalavar and K. Melubo (2014), ‘Tourism and community 

wellbeing: The case of the Maasai in Tanzania’, Lindaals of Tourism Research, 44, 20-

35. 

Coast, E. (2002), ‘Maasai Socioeconomic Conditions: A Cross-Border 

Comparison’, Human Ecology: An Interdisciplinary Journal, 30(1), 79-105. 

Denzin, N.K. and Y.S. Lincoln (2005), ‘Introduction: The discipline and practice 

of qualitative research’, in N.K. Denzin and Y.S. Lincoln (eds.), The SAGE Handbook of 

Qualitative Research, Thousand Oaks, CA: Sage, pp. 1–32.  

Undertaking research among marginalised tourism communities in Kenya: an important methodological lesson



18 

 

Eisner, E. (2008), ‘Knowing’, in J.G. Knowles and A.I. Cole (eds.), Handbook of 

the Arts in Qualitative Research: Perspectives, Methodologies, Examples and Issues. 

Thousand Oaks: Sage; 2008. pp. 3–12. 

Fraser, B.P., W.J. Brown, C. Wright and S.L. Kiruswa (2012), ‘Facilitating 

Dialog about Development through Digital Photography: Seeing Through the Eyes of 

Maasai Women’, Journal of International and Intercultural Communication, 5(1), 20-4. 

Higginbottom, G.M., N.Y. Boadu and J.J. Pillay (2013), ‘Guidance on performing 

focused ethnographies with an emphasis on healthcare research’, TheQualitative Report, 

18(17), 1-16. 

Homewood, K., P. Kristjansen and C.P. Trench (eds.) (2009), Staying Maasai? 

Livelihoods, Conservation and Development in East African Rangelands, New York: 

Springer. 

Homewood, K, M. Rowcliff, Y. de Leeuw, M.Y Said and A. Keane (2019), 

'Pastoralism, conservation and resilience: causes and consequences of pastoralist 

household decision-making', in S. Gardner, S. Ramsden and R. Hails (eds.), Agricultural 

Resilience, Cambridge: Cambridge University Press, pp. 180-207. 

Homewood, K., C.P. Trench and D. Brockington (2012), ‘Pastoralist Livelihoods 

and Wildlife Revenues in East Africa: A Case for Coexistence?’, Pastoralism:Research, 

Policy and Practice,2(1), 1-23. 

Jandreau, C. and F. Berkes (2016), ‘Continuity and Change within the Social-

ecological and Political Landscape of the Maasai Mara, Kenya’, Pastoralism: Research, 

Policy and Practice, 6(1), 1. 

Job, H. and F. Paesler, (2013), ‘Links between Nature-based Tourism, Protected 

Areas, Poverty Alleviation and Crises—the Example of Wasini Island (Kenya)’, Journal 

of Outdoor Recreation and Tourism, 1(2), 18-28.  

Kalavar, J.M., C.N. Buzinde, K. Melubo and J. Simon (2014), ‘Intergenerational 

Differences in Perceptions of Heritage Tourism among the Maasai of Tanzania’, Journal 

of Cross-cultural Gerontology, 29(1), 53-67. 

Kenya Government (2004), Draft national tourism policy, Nairobi: Government 

Press. 

Kenya Government (2007), Economic survey, Nairobi: Government Press. 

Kepe, T. (1999), ‘The problem of defining ‘community’: Challenges for the land 

reform programme in rural South Africa', Development Southern Africa, 16(3), 415-433. 

Kieti, D., E. Jones and B. Wishitemi (2009), ‘Alternative models of community 

tourism: Balancing economic development and the aspirations of the poor’, Tourism 

Review International, 12, 275–90. 

Kieti, D., R. Nthiga, J. Plimo, P. Sambajee, A. Ndiuini, E. Kiage, P. Mutinda and 

T. Baum (2020), An African dilemma: Pastoralists, conservationists and tourists – 

reconciling conflicting issues in Kenya’, Development Southern Africa, 37(5), 758-772.  

Knoblauch, H. (2005), ‘Focused ethnography’, Forum Qualitative 

Sozialforschung / Forum: Qualitative Social Research, 6(3), Art. 44.  

Leposa, N. (2020), ‘Problematic blue growth: a thematic synthesis of social 

sustainability problems related to growth in the marine and coastal tourism’, 

Sustainability Science, 15, 1233–1244. 

Liebenberg, L. (2009), ‘The visual image as discussion point: Increasing validity 

in boundary crossing research’, Qualitative Research, 9, 441–460. 

Undertaking research among marginalised tourism communities in Kenya: an important methodological lesson



19 

 

Lugosi, P. (2009), ‘Ethnography, Ethnographers and Hospitality Research: 

Communities, Tensions and Affiliations’, Tourism and Hospitality PlLindaing & 

Development, 6(2), 95–107.  

Luvanga, N. (2005), The Role of Tourism in Poverty Alleviation in Tanzania, Dar 

es Salaam: Mkukina Nyota Publishers. 

McClanahan, T.R. and C.A. Abunge (2019), ‘Conservation Needs Exposed by 

Variability in Common‐pool Governance Principles’, Conservation Biology, 33(4), 917-

29. 

Melubo, K. and A. Carr (2019), ‘Developing Indigenous Tourism in the Bomas: 

Critiquing Issues from within the Maasai Community in Tanzania’, Journal of Heritage 

Tourism, 14(3), 219-32. 

Ministry of Tourism (2010), ‘Domestic Tourism Strategy Taskforce Report-

2010’. Available at: http://www.tourism.go.ke/ministry.nsf/pages/news (Accessed: 6 

March 2019). 

Morgan, D.L. (1997), Focus Groups as Qualitative Research, Thousand Oaks, 

California: Sage (2nd Edition). 

Morse, J.M. and L. Richards (2002), Read Me First for a User's Guide to 

Qualitative Methods, Thousand Oaks, CA: Sage. 

Nelson, C., P.A. Treichler and L. Grossberg (1992), ‘Cultural studies’, in L. 

Grossberg, C. Nelson, and P.A. Treichler (eds.), Cultural Studies, New York: Routledge, 

pp. 1–16. 

Nyumba, T.O., O.E. Ememye, N. Leader-Williams (2020), 'Assessing impacts of 

human-elephant conflict on human wellbeing: An empirical analysis of communities 

living with elephants around Maasai Mara National Reserve in Kenya’, PloS one, 15(9), 

p.e0239545. 

Salazar, N.B. (2015), ‘The Maasai as paradoxical icons of tourism (im)mobility’, 

in A.C. Bunten, J. Chio, N.H.H. Graburn (eds.), Cultural Tourism Movements: New 

Articulations of Indigenous Identity, Toronto:Toronto University Press, pp. 56–72. 

Serneels, S. et al. (2009), ‘Methods in the Analysis of Maasai Livelihoods’, in K. 

Homewood, P. Kristjanson and P.C. Trench (eds.), ‘Staying Maasai? Livelihoods, 

Conservation and Development in East African Rangelands’, New York: Springer, pp. 

43–67. 

Simon, C. and M. Mosavel (2010), ‘Community Members as Recruiters of 

Human Subjects: Ethical Considerations’, The American Journal of Bioethics, 10(3), 3-

11. 

Sindiga, I. (1999), Tourism and African development: Change and Challenge of 

Tourism in Kenya, Leiden: Ashgate. 

Snyder, K.A and E.B. Sulle (2011), ‘Tourism in Maasai communities: a chance to 

improve livelihoods’, Journal of Sustainable Tourism, 19(8), 935-951. 

Tzanelli, R. (2018), 'Slum Tourism- A Review of State-of-the-Art Scholarship', 

Tourism Culture and Communication, 18(2), 149-155. 

UNESCO World Heritage Centre (2021). Available at: 

https://whc.unesco.org/en/statesparties/ke. (Accessed: 26/07/2021). 

Weber, S. (2008), ‘Visual Images in Research’, in J.G. Knowles and A.L. Cole 

(eds.), Handbook of the Arts in Qualitative Research: Perspectives, Methodologies, 

Examples, and Issues, Thousand Oaks, CA: Sage, pp. 41-54. 

Undertaking research among marginalised tourism communities in Kenya: an important methodological lesson

http://www.tourism.go.ke/ministry.nsf/pages/news
https://whc.unesco.org/en/statesparties/ke


20 

 

Wijesinghe, S.N.R and P. Mura (2018), ‘Situating Asian Tourism Ontologies, 

Epistemologies and Methodologies: From Colonialism to Neo-colonialism’, in P. Mura 

P. and C. Khoo-Lattimore (eds.), Asian Qualitative Research in Tourism. Perspectives on 

Asian Tourism’, Singapore: Springer, pp. 97-115. 

Wijesinghe, S.N.R., P. Mura and F. Bouchon (2019), ‘Tourism knowledge and 

neocolonialism – a systematic critical review of the literature’, Current Issues in Tourism, 

22(11), 1263-1279. 

Wilson, S., C.A. Nakhid and M. Nakhid-Chatoor (2019), ‘An interrogation of 

research on Caribbean social issues: establishing the need for an indigenous Caribbean 

research approach’, AlterNative: An International Journal of Indigenous Peoples, 15(1), 

3-12. 

Woodhouse, E. and J.T. McCabe (2018), ‘Wellbeing and Conservation: Diversity 

and Change in Visions of a Good Life among the Maasai of Northern Tanzania’, Ecology 

and Society, 23(1), Art. 43. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Undertaking research among marginalised tourism communities in Kenya: an important methodological lesson


	Undertaking research among marginalised tourism communities in Kenya: an important methodological lesson
	Introduction
	The Context
	Maasai Mara and Loita
	Wasini Island
	A Review of Methodologies for Community-based Research in Kenya
	The Study
	Our Approach: ‘Rapid Immersion’, Proximity and Fluidity
	The Journey of ‘Rapid Immersion
	Stop One: Homestead at Loita
	Stop Two: Sekenani Gate-Maasai Mara
	Stop Three: Mombasa-Wasini
	Discussion
	Future Directions
	References



